
Part VII

On Being

A Real Je*



Chosen

In  a rev iew of  a recent  book about  the Jews a cr i t ic
pointedly asked: "What ofJews who do not choose to be Chosm?"

That  is  a quest ion of  the foremost  importance.  Since i t  is  God
Who has chosen the Jews,  the Jew who does not  choose to t re
chosen has an argument  wi th God.

Such a man denies or  opposes the wisdom of  God.  In so doing
he incurs consequences upon h imsel f ,  and he in jures the ent i re
human society to a degree that  he does not  suspect .

I t  is  possib le to every man to re ject  the c la im of  God upon h is
l i fe  and person,  toJews and a lso to Gent i les.  But  there is  a substan-
t ia l  d i f ference between the two.

I t  is  natura l  for  Gent i les to l ive in  ignorance of  God,  unless they
have been enl ightened about  Him through theJewish Scr iptures
and have decided that  He-the God of  Israel -wi l l  be thei r  God.

Most  Gent i les recognize no t rue c la im of  God upon thei r  l ives.
They l ive as natura l  men,  t rust ing in  natura l  and ear th ly  th ings,
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ignor ing God.  They may be caught  up in  one or  another  of  the
many Gent i le  re l ig ious superst i t ions,  proper ly  regarded by the

Jews as heathen idolat r ies.  But  some Gent i les repose a d is t inct  and
hearty  t rust  in  the God of  Israel ,  having been awakened to a knowl-
edge of  Him by theJewish Scr iptures.  They know the God of  Israel
and they possess and enjoy a saving re lat ionship to Him.

The New Testament  s t .ates the immutable fact  that  "sa lvat ion is
of  theJews."Jesus declared that  fact  to  a Samar i tan-a Gent i le-
woman. The statement  is  found inJohn 4:zz.  "Salvat ion is  of  the

Jews . "
For  many centur ies the Gent i les have had thei r  fu l l  opportuni ty

of  sa lvat ion through the Scr iptures.  Paul  wrote to h is  son in the
fa i th,  T imothy,  and reminded h im that  " f rom chi ldhood you have
known the holy Scr iptures,  which are able to make you wise unto
sa l va t i on ,  wh i ch  i s  i n  Ch r i s t  Jesus . "  ( I I  T imo thy  3 : r5 . )  I t  was
through theJewish Scr iptures that  I  was awakened to fa i th  in  God.

That  happened in a rather  unusual  way.  Whi le in  h igh school  I
worked summers as a counselor  at  a camp where wel l  over  go
percent  of  the staf fand campers were Roman Cathol ic .  Whi le the
Cathol ic  boys were at  Mass in  the mess hal l ,  something had to be
done wi th the dozen Jewish and Prote stant  boys.  I  was the o lde r
of  the two non-Cathol ic  counselors,  so the head of  the camp
handed me a copy of  the Old Testament  and to ld me to take the
boys in to the l ibrary and hold some k ind of  a serv ice for  them.

I  began to look in to the Old Testament .  I  found i t  an in terest ing
book,  much more so than I  thought  I  would,  and I  set t led i t  in  my
mind that  as soon as the summer was over  I  would go to a store
and buy mysel f  a  copy of  the Bib le.  That  fa l l  I  bought  one,  and I
began to read a chapte^r a night, and. that proved to be one of the
most  important  acts of  my l i fe .  I t  led,  by a c lear ly  t raceable ser ies
of  s teps,  to  my becoming a bel iever  in  the God of  Israel .  There are
several  mi l l ions of  Gent i les in  the wor ld who have come to know
the God of  Israel  for  themselves through the compel l ing t ruths of
the Scr iptures.  They know that  they have the salvat ion that  is  of  the
Jews .

The a l ternat ive to salvat ion is  damnat ion.
"The soul  that  s ins,  i t  shal l  d ie,"  the Old Testament  says in

Ezekie l  r  8 :4 and zo.  "The wages of  s in is  death,"  the New Testa-
ment  says in  Romans 6:23.  Sin and the pract ice of  s in leads inesca-
pabl l 'down to death and to hel l .  "The wicked shal l  be turned into
Hel l ,  and the nat ions that  forget  God,"  Psalm g:r7 declares.

I t  is  no novel ty  that  Gent i les are able to obta in the salvat ion that
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is of the Jews. God has always intended i t  to be so. In His f i rst
words to Abraham, God said: "By you al l  the famil ies of the earth
shal l  be blessed." (Genesis r  z '3.)  Th. sweep of that phrase, "al l
the famil ies,"  takes in al l  the Genti le peoples.

The relationship is fixed. Salvation is always of the Jews, it is
never of the Genti les. But salvat ion is never only for theJews. I t
is for everyone through theJews. All the families of the earth may
obtain the blessing of God promised through Abraham theJew.

If  at  no t ime in his l i fe a Genti le turns to the God of Israel and
becomes a worshiper of Him, f inding the forgiveness of his sins
and cleansing from them, his soul has i ts dest iny in hel l .  A sinful
soul cannot be taken into heaven. The Bible says, " I t  is appointed
to man once to die, and after this the judgment."  Hebrews g:22.

Such a Genti le is born in sin,  l ives in sin,  dies in sin and goes
to hel l  in sin.  He chooses not to be chosen. The Bible says that
"manv are cal led. but few are chosen."

The God of Israel is the God of al l  the earth. There is no other
God. For a Genti le to bypass the promises and commandments of
the God of Israel is a fateful  choice; but for him i t  is to cont inue
in his natural  course, unenl ightened by the l iv ing words of the
Jewish Scriptures, and therefore unawakened. Since he chooses to
l ive in sin,  he shal l  also die in sin and go to a sinner 's reward.

That is one thing. The Genti le is given ful l  opportunitv to be-
long to God, i f  he wi l l .  But the Genti les are not in i t ia l ly cal led to
belong to God.

For aJew to ignore or reject the God of Israel is not the same
thing. AJew who "chooses not to be Chosen" does not do so by
a mere cont inui ty in sin.  He does so by turning his back on what
i t  means to be aJew, as God sees i t .  t le wi l l fu l ly rejects the role
for which he was made as aJew. He, in fact,  does not choose to
be aJew. He knows that he is aJew by bir th,  but he rejects the
element in that dist inct ive bir th that is of  God-the glor ious fact
that,  because he is aJew, he is chosen to belong to God; to serve
Him with al lhis mind and soul;  and to show Him forth to mankind.

I f  he does not want this element ofJewishness-and mostJews
do not-he does not want to be aJew in the or iginal  and pure, the
intended meaning of the word: to belong to God, to be one of His
people. He chooses not to be.

That does not mean that he casts offhisJewish ident i ty in other
respects-racial  or cul tural  or even in regard to rel ig ious tradi t ion
-but that he rejects his Jewish ident i ty at the heart  and core, in
precisely that point intended by the God Who made him a Jew.
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Everything else is merely an espect ofJewishness, a collateral facet
ofJewish or ig in;  i t  is  not  the th ing i tse l f .

I t  takes the union of  two wi l ls  to  make aJew: the wi l lo f  God and
the wi l l  o f  the indiv idual .  The th ing that  makes a man aJew is  f i rs t
that  God chooses h im to belong to Him and to be His love-serv-
ant ,  and second that  he act ive ly  chooses to belong to God and to
be His love-servant  on the ear th.

Join the in tent ion of  God in set t ing apart  theJewish people to
belong wholeheartedly  to Him to the wi l l ingness of  any indiv idual

Jew to have i t  be so,  exact ly  as God intended i t  in  h is  own l i fe ,  and
you have aJew who is  aJew in the sense that  God meant  in  cal l ing
Abraham to be a Jew.

Abraham was cal led and chosen,  and he responded to the cal l
o f  God-to h is  chosenness-ui th a hear ty  wi l l ingness to be aJew.
I t  is  very important  to  real ize that  Abraham did not  s tar t  out  as a
Jew. He star ted out  as a Cent i le ;  he became aJew by obeying the
cal l  o f  God.

I t  is .a great  th ing for  a man to be cal led by-h is  boss to carry out
some impor tan t  m iss ion .  I t  wou ld  be  a  g rea t  hono r  t o  be  ca l l ed  by
the President  to  carrv out  an important  miss ion.  I t  is  an incompa-
rably greater  honor to be cal led by God to belong to Him.
Abraham grasped that .  He d id not  say no to God.  He showed
himsel f  wi l l ing to cast  everyth ing e lse as ide-home, fami ly ,  job,
background,  t radi t ion-so that  he could pursue the wi l l  o f  God.

He  cou ld  have  chosen  no t  t o  be  aJew,  i o  rema in  a  Gen t i l e .  He
could have said that  God was asking too much.  Abram could have
chosen not  to  be chosen.  Instead he chose to be chosen.

Since it is the Creator Who calls him, the on$ thingfor anyJew to
do is to choose to bc chosm.

To refuse to be chosen is  to dety God and to exerc ise an ev i l
hear t  and an ev i l  wi l l  against  the purpose of  God forJews.  AJew
who does not  choose to be chosen re jects God,  refuses absolute ly
to cooperate wi th Him in the end for  which he was born,  and
b r i ngs  upon  h imse l f  a  cu rse .

Moses said that .  Moses to ld the people in  p la in terms,  warning
them wi th the utmost  so lemni ty  and urgency:  "Behold,  I  set  before
you this day a blessing and a curse: A blessing if you obev the
commandments of  the Lord your  God,  which I  command you th is
day,  and a curse i f  you wi l l  not  obey the commandments of  the
Lord your God, but turn asidc out of the zla'y which I command you
th is  day,  to  go af ter  other  gods,  which you have not  known."
(Deuteronomy r  r :z&-28.)  "Other  gods" does not  refer  only  to the
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fa lse dei t ies of  the non-Bib l ica l  re l ig ions;  i t  re fers to anyth ing that
c la ims an a l leg iance that  comes before God in a man's l i fe .  Si lver
and gold,  achievement  and renown can be "other  gods,"  too.

A b less ing is  the act ive favor  of  God toward a man or  a nat ion.
A curse is  the opposi te of  a b less ing.  A curse is  the act ive d is favor
of  God toward a man or  a nat ion.

Are you aJew? Do you have any regard for  th is  man Moses,  the
leader and del iverer  of  your  people? Then hear h im.  Do not  cast
h is  words out  of  your  hear t  or  out  of  your  mind.  Do not  le t  Satan
te l l  you that  i t  shal l  not  happen exact ly  as Moses said.  Do not  th ink
you shal l  ever  escape the curse which Moses h imsel f  pronounced
upon Jews who d isassociate themselves f rom the purpose for
which God made them.

Moses declared to the people of  Israel  that  "a l l  these b less ings
shal l  come upon you and over take you,  IF you obey the voice of
the Lord your  God.  Blessed shal l  you be in  the c i ty ,  and b lessed
shal lyou be in  the f ie ld.  Blessed shal lbe the f ru i t  o f  your  body and
the f ru i t  o f  your  ground.  . . .  B lessed shal l  you be when you come
in,  and b lessed shal l  you be when you go out .  The Lord wi l l  cause
your enemies who r ise against  you to be defeated before you;  they
shall come out against you one way, and flee before you seven
ways.  The Lord wi l l  command the b less ing upon ) 'ou in  your
barns,  and in a l l  that  you undertake;  and he wi l l  b less you in the
land which the [ -ord your  God g ives you.  The Lord wi l l  establ ish
you as a people holy to h imsel f ,  as he has sworn to you,  i f  you keep
the commandments of  the Lord your  God,  and walk in  h is  ways.
And a l l the peoples of  the ear th shal l  see that  you are cal led by the
name o f  t he  Lo rd ;and  they  sha l l be  a f ra id  o f  you . . .  and  you  sha l l
lend to many nat ions but  you shal l  not  borrow. And the Lord wi l l
make you the head and not  the ta i l ;  and you shal l  tend upward only,
and not  downward;  i f  you obey the commandments of  the Lord
your God,  which I  command you th is  day,  being carefu l  to  do
them, and i f  you do not  turn as ide f rom any of  the words which
I command you this day, to the right hand or to the left, to go after
other  gods to serve them.

"But  i f  you wi l lnot  obey the voice of  the Lord your  God .  .  .  then
al l  these curses shal l  come upon you and over take you.  Cursed
shal l  you be in  the c i ty ,  and cursed shal l  you be in  the f ie ld.  .  .  .  The
Lord wi l l  send upon you curses,  confus ion,  and f rust rat ion,  in  a l l
that  you undertake to do,  unt i l  you are destroyed and per ish
quick ly ,  on account  of  the ev i l  o f  your  doings,  because you have
forsaken me.
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". . . The Lord wil l smite you. . . . The Lord wil l cause you to be
defeated before your enemies . . . and you shall grope at noonday,
as the b l ind grope in darkness,  and you shal l  not  prosper in  your
ways;  and you shal l  be only oppressed and robbed cont inu-
a l ly .  .  .  . "  Deuteronomy z8:z-zg.

The b less ings that  God has promised to send upon Jews who
obey His voice are spi r i tua l  and mater ia l ,  ind iv idual  as wel l  as
nat ional .  Anyone who has an acquaintance wi thJewish h is tory can
see how exact ly  the words of  Moses have proved t rue.  At  t imes
when i t  has seemed not  to  be so,  when i t  has seemed thatJews have
prospered and enjoyed l iber ty ,  wi thout  serv ing thei r  God above a l l
e lse,  the curse has rushed suddenly upon them in fu l l  measure,  as
Moses said i t  would.  There has been,  there can be,  no escaping
from it.

For  theJews i t  is  e i ther  a b less ing above that  received by a l l  the
peoples of  the ear th,  or  i t  is  a curs ing above that  exper ienced by
the peoples of  the ear th.  TheJews must  make the choice between
the b less ing and the curse.

Moses promised "a b less ing r /you obey."  Moses said,  "But  y '
you wi l l  not  obe,v .  .  .  a l l  these curses shal l  come upon you and
overtake you."

Therefore l is ten to Moses and hear what  he says.  Bel ieve i t  and
obey i t .

"And now, Israel, what does the Lord your God require of you,
but  to  fear  the Lord your  God,  to walk in  a l l  h is  ways,  and to love
him, and serve the Lord your  God wi th a l l  your  hear t ,  and wi th a l l
your  soul .  To keep the commandments of  the Lord,  and h is  s tat -
utes,  which I  command you th is  day for  your  good."  Deuteronomy
l o :  l  2 - r 3 .

That ,  and that  a lone,  is  what  i t  real ly  means to be aJew, to be
chosen by God.  I f  you do not  want  to be aJew in that  sense,  then
yu do not uant to be a Jew, for it is what God intended in causing
you to be born aJew-noth ing less,  and noth ing e lse.

I f  you pers is t  in  that  quarre l ,  advis ing God that  He was wrong
in cal l ing apart  theJews as a people for  His own possession and
te l l ing Him that  ]ou personal ly  want  out  of  i t ,  then you push away
the b less ing and draw down on yoursel f  the curse pronounced by
Moses .

You have not  wanted to be a Jew, except  in  cer ta in secondary
respects, and by that refusal you make yourself worse than a Gen-
t i le  in  God's s ight .

You can never  escape the fact  ofyour  b i r th  as aJew. You cannot
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change i t .  Having been born aJew you are under a d i rect  commis-
s ion f rom God to fu l f i l l  the ro le of  aJew, and that  is  to  choose to
be chosen.  I t  is  to  love God,  to walk in  His ways,  to  serve Him wi th
al l  your  hear t .  I f ,  born to be aJew, you do not  do so,  then you are
one of  thoseJews of  whom Moses said that  they have " turned aside
out  of  the way."

More hangs on your  refusal  to  be aJew than your  own dest iny.
I f  a  cer ta in c i ty  were threatened by f loods and you were appointed
the watchman of  the d ikes and i f  you refused to carry out  your
funct ion and got  busy at  something e lse,  i t  is  t rue that  vou would
be drowned when the f lood came, but  i t  is  a lso t rue that  many
others would d ie by your  dere l ic t ion.

TheJews ' re fusa l  t o  be  theJews  as  God  i n tended  has  cos t  t he
wor ld more than can be reckoned.  I t  has cost  the wor ld a demon-
strat ion of  the power and the love of  God upon His chosen people.

Even those Jews who,  in  thei r  refusal  to  belong to God,  have
devoted themselves to good works,  have cheated the wor ld out  of
the best  good they might  have done for  i t .  For  those good works,
as magni f icent  as many of  them are,  are not  the answer.  SomeJews
-they are not  many in number but  they are immense in thei r
influence and in impact upon human affairs-have, in their refusal
to belong to God,  in t roduced evi l  in to human af fa i rs  on a scale to
match that  of  the b less ings they could have brought  had they been
obedient  to  God.

In choosing them to be His spokesmen and prophets to man-
k ind God wrote in to the nature of  the Jews a cer ta in gauge that
makes them inf luent ia l .  Wherever  they are,  theJews have an in f lu-
ence upon the cul ture of  a society,  and in many of  the v i ta l  sectors
of  i ts  l i fe ,  out  of  proport ion to thei r  numbers.  In  the Uni ted States

Jews are in f luent ia l  and powerfu l  in  music and let ters,  publ ish ing
and the news media,  f inance,  educat ion,  merchandis ing,  manufac-
tur ing,  the mot ion p ic tures,  and in many other  publ ic  sectors.
They have not  exerc ised thei r  in f luence on behal f  o f  that  for  which
i t  is  pr imar i ly  in tended,  to make the love and power of  the God of
Israel  known to the wor ld.

I t  is  a h igh and wonderfu l  ca l l ing to be born a Jew and to be
chosen to serve God on the ear th.  I f  you do not  eager ly  cooperate
wi th that ,  i f  you choose to serve some lesser  god than God,  or
some lesser  cause,  however good,  you wi l l  be held accountable for
vour  own refusal  to  be aJew and for  having,  by that  choice,  denied
a knowledge of  God to other  men in thei r  l i fe t imes.

I t  is  no smal l  th ing for  aJew to refuse to be aJew. I t  is  to  receive
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a commission f rom God and then to tear  i t  up and throw i t  as ide
as a th ing of  no value.

What  you need is  to see how al together  desi rable and p leasant
i t  is  to  be aJew in the sense that  God intended you to be,  and how
weary ing and t reacherous and precar ious i t  is  for  you to decide
that ,  i f  be ing aJew requires you to love and serve God wi th a l l  your
heart ,  then you do not  choose to be aJew.

You need to see that  the b less ing of  being a Jew is  in f in i te ly
more desi rable and good than the curse of  being aJew who has
" turned aside out  of  the way."  The b less ing is  the act ive lavor  of
God upon you,  upon your  ends,  upon your  l i fe .  The b less ing leads
to eternal  l i fe ,  the curs ing leads to eternal  hel l .

I f  you are bui ld ing the tent  or  palace of  your  l i fe ,  even i f  you are
bui ld ing up an empire on the ear th,  apar t  f rom God's design,  i t
wi l l  a l l  be smashed f rom vou at  the end.  The curse of  Moses wi l l
descend upon i t  a l l  f ina l ly  and you wi l l  be found to have bui l t  up
what  you were not  meant  to bui ld  up and to have fa i led to bui ld
what  you were born to bui ld .

There are thousands of  youngJews today who are g iv ing them-
selves to var ious causes,  pol i t ica l  and socia l  causes of  several
k inds,  some good,  some bad,  some destruct ive.  I f  as few as ten
youngJews of  h igh school  or  co l lege age were to decide now to
serve no lesser  cause but  God,  i f  they would act  on that  decis ion
just  as radical ly ,  just  as wholeheartedly  as they do in  jo in ing up
wi th causes,  i f  they would ask Him to take over  thei r  l ives and lead
them step by step and make them a b less ing.  in  ten years i t  would
make a d i f ference in Amer ican society.  God would use them, as He
wants to do,  not  merely  as doers of  good works,  but  as prophets
and messengers to the people.

Do you object  to  what  God requi res of  you as aJew? You are a
piece of  c lay arguing wi th the pot ter  over  why He has made you
what  you are.  You argue that  you do not  want  to be used by Him
for  the purpose of  His or ig inal  design.

"Nay but ,  O man,  who are you who repl ies against  God? Shal l
the th ing formed say to h im who formed i t ,  Why have you made
me thus? Has not  the pot ter  power over  the c lay,  to  make of  the
same lump one vessel  for  honor,  and another  for  d ishonor?"
(Romans g:2o,2r . )  I t  would be a good th ing for  you to remember
that  no man has ever  won an argument  wi th God.

I f  He wants to make you,  aJew, a p i tcher  wi th which to pour  out
waters to the th i rs ty ,  why would you not  be wi l l ing to be used by
Him that  way?
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The intent ion of  God in cal l ing the Jews to obey Him and to
receive His b less ing is  that  the whole wor ld might  see,  merely  by
looking at  theJews,  that  i t  is  good to serve the God of  Israel .

Instead, for a very long time, theJews have given the world an
ent i re ly  d i f ferent  k ind of  demonstrat ion,  and one that  God d id not
want them to give it. They have demonstrated the curse, when they
ought to have demonstrated the blessing.

They have shown to the world that which does not help the world
-a spectac le of  a people,  ca l led to be b lessed and to be a b less ing,
who have turned aside out  of  the way and brought  a curse upon
themselves that  has made thei r  h is tory per i lous.

They have removed themselves as a people from the covenant-
b less ing pronounced by Moses and have p laced themselves in-
stead under the covenant-curse pronounced by Moses.

They have not  shown the wor ld what  i t  is  to  be chosen and
blessed of  God,  and that  is  a terr ib le dere l ic t ion,  a terr ib le depr i -
vat ion to non-Jews.  I t  is  so great  a fa i lure to fu l f i l l  the miss ion to
which they are called that the world now reels and suffers under
i t .

Tradition and Truth
in Conflict

There is  no want  of  re l ig ion in  the wor ld today,  but
there is a tremendous lack of spiritual reality. The world is full of
re l ig ion and re l ig ious pract ices.  Rel ig ious objects,  re l ig ious r i tes,
re l ig ious rote,  and re l ig ious re l ics abound.  The Bib le speaks of
those who "have the form of  godl iness,  but  deny the power
thereof , "  and i t  counsels:  " f rom such turn away."

Rel ig ion,  more of ten than not ,  is  the form of  godl iness wi thout
the content  and wi thout  the power.  I t  is  t ru ly  " the opiate of  the
masses" because i t  does not  l iberate them, does not  br ing them
into a l iv ing re lat ionship to God.  I t  succeeds only in  keeping them
in a k ind of  dul l  s tupor ,  not  f ree but  hung up on r igmarole.  I  do
not  b lame young people for  not  want ing any of  i t .  I t  is  dry as
sawdust .  You can f i l l  up on i t  wi thout  get t ing any sustenance out
of  i t .
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There is  an important ,  not  easi ly  understood,  d is t inct ion be-
lween re l ig ion and God.  You can have re l ig ion,  you can have qui te
a lo t  of  i t ,  wi thout  knowing God.  Satan does not  hate re l ig ion;  he
has invented most  of  i t  and has fo is ted i t  on the masses to g ive
them the semblance of  godl iness wi thout  the in ternal  real i ty  of
godl iness.  The essence of  the re l ig ious delus ion in to which mi l -
l ions of humans have fallen is that by practicin g the fonn of godli-
ness,  to  a lesser  or  greater  degree,  they obta in s tanding wi th God.

I t  is  not  to  be urged that  youngJews become exceedingly re l i -
g ious and return to a l l  the venerable t radi t ions f rom which so
many Jews have wandered,  by choice or  by chance.  F idel i ty  to  a
t radi t ion,  even a t radi t ion of  very long standing,  and lov ing God
wi th a l l  one's  hear t  are not  the same th ing.  They may stand in
di rect  conf l ic t .  The Spir i t  o f  God and the words of  the prophets
are a lways at  var iance wi th the pretensions of  re l ig ion.  The
prophetJeremiah was among manv prophets of  the Lord whose
unpopular i ty  wi th the re l ig ious establ ishment  rose sharply  be-
cause they procla imed the message g iven to them by the immedi-
ate inspi rat ion of  the Holy Spir i t .  I t  was rare ly  an easy or  p leasant
vocat ion to be a prophet  of  the Lord in  Israel .  Very of ten t .he
pr iests,  wi th thei r 'ves ied in terests in  the status quo,  scorned the
messages sent  to  Israel  bv God through the l ips of  His prophets.

I f  a  man determines that  he is  going to keep the law and the
customs and the t radi t ions to show God that  he loves Him-that
is  one th ing.  I t  is  an e laborate and conscious sel f -ef for t .

But  i f  a  man loves God wi th a l l  h is  hear t ,  he wi l l  keep His
commandments,  not  as a mat ter  of  ru le or  rote or  even conscien-
t ious subscr ipt ion,  but  as the v i r tual ly  ef for t less outcome of  that
l ove !

To be born aJew is  to be cal led by God to be aJew, but  to  be
born aJew does not ,  by i tse l f ,  g ive a person standing before God
as aJew. I t  is  when the natura l  fact  ofJewish b i r th  is  jo ined to the
spi r i tua l  real i ty  ofJewish fa i th  in  God that  a person becomes a real

Jew. There is  a natura l  par t  to  being aJew and there is  a spi r i tua l
par t  to  being aJew, and i t  takes the two in union to make aJew
a Jew.

A man may be born of  the royal  l ine,  born to be a k ing,  but  i f
he refuses to take the crown and the scepter  he wi l l  not  become
a king, though he was born to it. He wil l be only a mon uho should
haue been a hing but who has devoted himself to some diminished
purpose.  I t  is  the greatness of  a man to r ise to the h ighest  ca l l ing
that  comes to h im in l i fe  and f i l l  i t .  God,  Creator  of  the universe,
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has made no mistake in  ordain ing and cal l ing a people cal led the
Jews to belong to Him, to be His messengers and l ight-g ivers to
the wor ld.  You wi l l  make no mistake in  answer ing that  ca l l  as i t  is ,
out  to  the fu l l  scope of  God's in tent ion.

I [  you are a young Jew who has not  yet  commit ted h is  l i fe  to
some other  purpose,  you are especia l ly  f ree to do that .  You can
begin now to answer the cal l  o f  God just  by te l l ing Him that  you
want  to do so.  You wi l l  fee l  that  you are not  able,  and that  is  r ight .
But are you wil l ing? If you are wil l ing, God wil l mahe you able. Moses
himsel f  d id not  feelable or  equal  to  God's cal l ,  but  he was wi l l ing.

God cal led Moses to be His spokesman to the whole Jewish
people and to the whole cour t  of  Egypt .  Moses immediate ly  real -
ized that  he d idn ' t  have what  i t  takes to be that .  "Moses said to
God, 'Who am I  that  I  should go to Pharaoh,  and br ing the sons
of  Israel  out  of  Egypt?" '  (Exodus 3:  r  r . )  "Moses said to the Lord,
'Oh,  my Lord,  I  am not  e loquent ,  e i ther  heretofore or  s ince you
have spoken to your  servant ,  but  I  am s low of  speech and of
t ongue . " '  Exodus  4 : ro .

But God said to Moses, "Now therefore go, and I wil l be with yur
mouth and,  teach you what  you shal l  speak."  (Exodus 4: tz . )  That
made the whole d i f ference.  You may real ize by now that  you are
too weak to overcome your s ins and fa i l ings.  Why not  g ive God
a chance to overcome them in you? You may feel that you are
unworthy or  unable to be what  God wants you to be.  In  yoursel f ,
you are.  But  God is  able to make up the whole d i f ference between
what  you are not  and what  He intends you to be as aJew.

The cal l ing of  God is  a l l  that  counts.  Wi th the cal l ing come His
provis ions for  absolute ly  everyth ing you need to fu l f i l l  i t .  " I  wi l l  be
wi th your  mouth."

I t  wasn' t  who Moses was that  mat tered.  I t  was Who was wi th
Moses that  real ly  counted.

Moses could never  have got  the people of  Israel  out  of  Egypt
wi thout  the supernatura l  power of  God.  He could never  have got
the people of  Israel  across the Red Sea wi thout  the supernatura l
in tervent ion of  God.  Just  by being wi l l ing to obey God,  Moses
brought  the power of  God v is ib ly  in to act ion in  human af fa i rs .
That  is  what  the Jews are meant  to do.  Just  by being wi l l ing to
answer God's cal l ,  you as aJew wi l l  br ing the power of  God into
act ion in  human condi t ions that  are now in wretched d isorder .
You wi l l  be b lessed by God,  and you wi l l  be a b less ing.

I  cannot  te l l  you that  i t  wi l l  be easy,  because I  know rhat  i r  wi l l
not be. It was not easy for David, for Jeremiah, for Moses, for
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Jacob,  forJoseph,  for  Ruth.  But  I  can te l lyou that  i t  wi l l  be wonder-
ful.

To get  a grasp of  what  the Bib le teaches about  the d is t inct ion
between a man who is  aJew in name and a man who is  a realJew,
look at  the accounts of  Abraham and Moses in the Torah.

I t  a l l  began wi th Abraham, th is  mat ter  of  being aJew. So i f  you
want  a good idea of  what  i t  means to be aJew spi r i tua l ly ,  s tar t  wi th
the patriarch Abraham.

A man named Terah had three sons,  Abram, Nahor,  and Haran.
Haran had a son named Lot .  The fami ly  l ived in  a c i ty  ca l led Ur
s i tuated on the Euphrates.  Abram marr ied a woman named Sarai ,
but  she was barren and gave h im no chi ld .  Terah moved f rom Ur
to a p lace outs ide the c i ty ,  and most  of  the fami ly  went  wi th h im.
Terah died there.

When Abram was seventy- f ive years o ld,  God spoke to h im.  This
was the beginning of  God's supernatura l  revelat ion of  Himsel f
and of  His character  to  the human race.  The message to Abram
was very c lear  and very s imple but  i t  was vast  in  i ts  extent :  "Go
lrom your country and your  k indred and your  father 's  house to the
land that  I  wi l l  show you.  And I  wi l l  make of  you a great  nat ion,
and I  wi l l  b less you and make your  name great ,  so that  you wi l l  be
a b less ing.  I  wi l l  b less those who b less you,  and h im who curses
you I  wi l l  curse;  and by you a l l  the fami l ies of  the ear th shal l  b less
themselves."

Look at  i t  c losely.  There were cer ta in th ings that  Abram was to ld
to do,  and there were cer ta in th ings God promised to do as Abram
walked in obedience to Him.

The th ings that  God to ld Abram to do were th ings that  he could
do,  even i f  they were nol  easy th ings to do.

The th ings that  God promised to do for  Abram rvere the th ings
that  he could not  do.

The f i rs t  words that  God spoke to Abram were:

"Go f rom your country
and from your kindred
and f rom your father 's  house
to a land that  I  wi l l  show vou."

Genesis r  z :  r

The first thing God told Abram to do was to giue up euerything he
had in the wor ld.  Leave i t  a l l !
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Abram was to make an absolute ly  f resh star t  in  God.  From that
day on,  everyth ing that  Abram had would come st ra ight  f rom God.
From that  day on,  Abram would know that  evervth ing came f rom
God .

The cal lo f  God is  tota l .  To be f ree to obey God and to become
whol ly  God's man,  Abram had to leave h is  home, h is  fami ly ,  h is
f r iends,  h is  job,  h is  c i ty ,  and go out  to  a p lace he d id not  know wi th
noth ing but  the promise of  God to lean on.  But  i f  the cal l  o f  God
is tota l ,  so are the provis ions of  God.

As a candidate to become the father  of  a great  nat ion,  Abram
was not  a very impressive specimen.  He was o ld and had no chi l -
dren.  His wi fe was barren.  He was a bad choice f rom the stand-
point  ofnatura l  prospects,  but  he was an excel lent  choice f rom the
standpoint  of  supernatura l  prospects.  I f  God d id not  do i t ,  i t  would
not  be done.

Since God chose Abram as a man through whom to shout His power,
i t  was far  bet ter  that  i t  be that  way.  No one would ever  th ink that
Abram had done i t  by h imsel f .

The Jews are a smal l  people among ear th 's  mul t i tudes.  The
purpose of  God in cal l ing theJews has a lways been that  He might
make an open d isplay of  Himsel f  and of  His power through them.
Their  r reakness and smal lness has never  been a b lock to that ;  i t  is
the best  possib le a id to i t .  But  thei r  unwi l l ingness and d isobedi-
ence b locks i t  ent i re ly .

Near ly  everyone who receives and obeys the cal l  o f  God f inds
that  i t  g ives of fense to those who are c losest  to  h im and most
concerned for  h is  wel fare,  because i t  is  supernatura l  rather  than
natura l  and i t  is  t .herefore unaccountable.  There is  no expla in ing
i t  in  natura l  terms,  and i t  is  not  wise to t ry .

Let  a young person prepare h imsel f  bv natura l  means for  a
sensib le occupat ion- lawyer,  ph1's ic ian,  banker,  broker ,  engineer,
teacher,  whatever-and the people who are c losest  to  h im wi l l  be
pleased.  But  le t  h im say,  " I  am cal led to be a man of  God and do
the wi l l  o f  God,  whatever  that  may be,"  and a lmost  the f i rs t  ques-
t ion he wi l l  be asked is ,  "And what  is  the salary for  lhat?"

I t  would not  have been wise for  Abram to have said to the people
around h im, "Here I  am chi ld less and o ld,  and now I  am going to
leave my home and work here and go out  t .o  some other  p lace and
God is  going to make a great  nat ion out  of  me and make my name
a blessing to a l l  the peoples of  the ear th."  They would not  have
been able to understand.

I  have rare ly  known a young person to pursue what  he reason-
ably understands to be the wi l l  o f  God for  h is  l i fe  wi thout  catching
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s tat ic ,  and p lenty of  i t ,  f rom those nearest  to  h im.  They t ry  to
f igure out  in  natura l  terms what  is  supernatura l  in  or ig in,  and i t
won' t  work.

A declared in tent ion to t rust  the inv is ib le God can set  up in
re lat ives the most  agoniz ing apprehensions about  the probable
wel fare of  the one they love.  I  know a young man,  now several
years out  of  co l lege,  who decided at  graduat ion to fo l low God wi th
al l  h is  hear t .  His  father  said to h im,  "Son,  when you come to the
t ime when you have to go out  on the st reet  to  beg for  food,  le t  me
know."

He to ld h is  father ,  "Look,  Dad,  the God I  am serv ing led two and
a hal f  mi l l ionJews through the wi lderness for  for ty  years,  and He
fed them dur ing that  t ime.  That  would be about  seven and a hal f
mi l l ion meals a day.  Mul t ip ly  that  by g6S for  one year ,  and then
mul t ip ly  that  by 4o for  the ent i re t ime.  They never  p lanted or
harvested a crop.  I  bel ieve that  the God Who took care of  theJews
can take care of  me.  I  am just  one person."

This young man has never  had a s ingle paycheck s ince gradua-
t ion,  has never  done anyth ing for  the sake of  obta in ing money,
and yet  he has had p lenty to eat ,  p lenty of  c lothes and comfor table
shel ier ,  and today he -anages af fa i rs  that  are probably four  t imes
larger  than anyth ing he would have had to manage had he set  out
to make h imsel f  a  for tune.

In te l l ing Abram to g ive up everyth ing,  God d id not  in tend to
make Abram a pauper.  He intended to make h im a weal thy man,
but  He intended to make i t  p la in that  everyth ing came f rom Him.

Abram went  out  as God to ld h im,  but  he d id not  qui te per fect ly
obev God's three-oar t  commission:

"Go f rom your iountry,  AND your k indred,  AND your father 's
house to the land that  I  wi l l  show you."  Instead,  Abram al lowed h is
nephew Lot  to  go a long wi th h im.

I t  d id not  work out  wel l .  Abram went  out  in  a spi r i tua l  response
to  t he  wo rd  o IGod .  Lo t  wen t  ou t  i n  a  na tu ra l  des i re  t o  be  w i th  h i s
uncle.  Trouble arose because of  th is  breach of  obedience,  and
God had to work i t  around later  for  Lot  and Abram to separate
f rom each  o the r .  Genes i s  l 3 : r  r .

Abram went  out  in  naked fa i th  in  the l iv ing God.  When Abram's
caravan had come to Canaan ( the land later  to  be known as Israel ) ,
"Abram passed through the land to the p lace at  Shechem, to the
oak of  Moreh.  At  that  t ime the Canaani tes were in  the land.  Then
the Lord appeared to Abram, and said, 'To your  descendants I  wi l l
g ive th is  land. '  So he bui l t  an a l tar  to  the Lord,  who had appeared
to h im."  Genesis rz :6,7.
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I t  was Abram's par t  to  go,  to  leave home and k in behind,  and
journey in to the land of  Canaan.  He a lone could do that .  I t  was
God's par t  to  b less h im, to make h is  name great  and to make of
h im a great  nat ion.  God a lone could do that .

As soon as Abram arr ived in  the land,  God appeared to h im
supernatura l ly  and to ld h im that  He would g ive that  land to h is
progeny.  That  is  why theJews are in  that  land today.  I t  rvas only
a few rvords that  God spoke to Abram, but  now they are as f resh
in God's purpose as i f  spoken th is  morning,  and God is  s t i l l  work-
ing them out  in  h is torv.

Abram's acts of  s imple and t rust ing obedience to the word of
God,  h is  wi l l ingness to do what  God said,  prov ided the ear th ly
basis for  God's acts in  h is tory through Israel  and the Jews.  I f
Abram had refused to go in  sheer and naked fa i th ,  there would
have been no such basis .  Not  unt i l  you as aJew obey God in sheer
and naked fa i th  wi l l  you g ive Him a basis  on which to mani fest
Himsel f  in  your  l i fe .

Abram the Gent i le  became Abraham the Jew because he be-
l ieved God and dared to take Him at  His word.

When the Lord reaf f i rmed the promises,  g iven f i rs t  to  Abraham,
to h is  son Isaac,  God said:  " I  wi l l  mul t ip ly  your  descendants as the
stars of  heaven,  and wi l l  g ive to your  descendants a l l  these lands;
and by your  descendants a l l  the nat ions of  the ear th shal l  b less
themselves,

BECAUSE ABRAHAM OBEYED MY VOICE
AND KEPT MY CHARGE,
MY COMMANDMENTS.
MY STATUTES,
AND MY LAWS.' '

Genesis z6:  r -5.

Take carefu l  note of  that .  I t  is  God's s tatement  on the l i fe  of
Abraham. Yet  i t  is  a cur ious and s igni f icant  s tatement  in  one
respect .

Abraham l ived several  hundred years before the Law and the
statutes and commandments were g iven to Moses-yet  he kept
them!

I f  you can d iscover  the means by which Abraham kept  them long
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before they were g iven,  you wi l l  get  hold of  an understanding
of  what  keeping the Law is  and what  i t  is  not .

What  i t  is  not ,  is  human di l igence and human ef for t  conscr ipted
to a tota l  a t tempt n ight  and day to abide by more than s ix  hundred
commandments and statutes.  Orthodoxy at tempts that ,  more or
less,  but  i t  cannot  succeed at  i t .  The h i l l  is  far  too steep and the
power of  human nature fa l ters and fa i ls  somewhere shor t  of  the
top.

We have God's own test imony that  Abraham kept  the Law in a
way that  was whol ly  p leasing to God,  so we cannot  doubt  that  he
did.  I t  wi l l  not  do to say that  Abraham kept  the commandments
that  had been made known dur ing h is  l i fe t ime and was not  under
obl igat ion to keep the others.

I f  God had said only  that  "Abraham obeyed my voice and kept
my charge" that  could reasonabl ,v  be argued.  But  God adds to that
the great fact that Abraham also kept His commandmenls, and His
stalules, and His lau,s. The statement is triply reinforced-beyond
the fact  that  Abraham obeyed God's voice and kept  His charge-
to make i t  p la in that  Abraham kept  the whole range of  God's Law.

By what  means d id Abraham contr ive to keep commandments,
statutes,  and laws that  were not  g iven unt i l  several  hundred years
later? He kept  them in the only way God has ever  in tended them
to be kept-not  by rote,  but  out  of  the heart .

He d id not  even have to know them to keep them. But  he had
to know God to keep them.

To use a rude i l lust rat ion,  i f  the dr iver  of  an automobi le is
convinced of  the necessi ty  of  safety on the h ighways,  h is  dr iv ing
wi l l  be st r ic t ly  lawful ,  wi thout  any st r ic t  e f for t  a t  law keeping.

His demeanor behind the wheel ,  deeply in formed by h is  desi re
for safety for everybody, wil l be lawful and courteous naturally. It
wi l l  not  be necessary to mark the upper speed l imi ts  for  h im along
every couple of  mi les of  roadway.  Wherever  he is ,  he wi l l  f ind and
adjust  cont inual ly  to  safety 's  speed,  not  because the speed l imi t  is
legis lated and posted,  but  because i t  is  h is  nature to do so.

For  such a dr iver  you don' t  need the law.  He keeps i t  anyway.
The law is  in  h im.

The only wal a man may keep the law and please God in doing
so is  out  of  the heart .

To keep the law by effort is a hard yoke, which few are wil l ing
to t ry  to bear .  To keep the law as an expression of  the inner  nature
is  no burden;  i t  is  a del ight .

I t  is  not  necessary to promulgate a long ser ies of  hard and
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exact ing ru les for  a mother  re gard ing the care of  her  baby:  "Do
not  drop the in fant ,  do not  s t r ike h im, do not  gag h im, do not  go
of f  and leave h im for  the weekend,  be sure to g ive h im mi lk  at
regular  in tervals ,  change h im, keep h im in an atmosphere where
the temperature does not  go below zz degrees or  over  gr  de-
grees,"  and so on.  A mother  does these th ings pr imar i ly  because
the law of infant care is writtm within her nature.

She does bet ter  than any seventy- f ive of  the best  ru les you can
th ink up.  She loves the baby!

I t  is  not  necessary to te l l  the man who loves God wi th a l l  h is
heart  to  be carefu l  not  to  go out  and murder  or  rob h is  neighbor.
Because of  h is  love for  God,  he wi l l  not  do any harm to h is  neigh-
bor ,  but  he wi l l  do good to h im.  Why,  then,  was the law given? Was
i t  to  make men good? No!

The law was g iven to show men that  thev are bad and that  they
need a new heart  and a new spi r i t  wi th in i f  they are ever  to l ive
lawful ly  in  God's eyes and p lease Him.

Tradi t ion and interpretat ion have added much to the law that
does not  res ide e i ther  in  God's Word or  in  His in tent ion.  Abraham
kept  the law in i ts  pur i ty ,  as God intended i t  to  be kept ,  as you must
keep i t .  But  Abraham's keeping of  the law,  on which God put  the
seal  of  His approval ,  would not  pass a c lose or thodox scrut iny
todav.

Abraham was n inety-n ine years o ld,  twent l ' - four  years had
passed s ince he had entered Canaan at  the word of  God,  but  s t i l l
he had no son bv Sarah.  He must  have wondered at  t imes when
God would fu l f i l l  H is  promise.  There was no ev idence at  a l l  in
nature that  i t  would or  could come to pass.

Then one day " the Lord appeared to h im by the oaks of  Mamre,
as he sat  at  the door of  h is  tent  in  the heat  of  the dav."  Genesis
r 8 : r .

"He l i f ted up h is  eyes and looked,  and behold,  three men stood
in f ront  of  h inr . "  The Lord and two ansels had come to h im.
Ab raham ran  ro  mee t  t he rn ,  "bowed  h imse l l  t o  t he  ea r th  and  sa id ,
'My Lord,  i f  I  have found favor  in  your  s ight ,  do not  pass by your
servant .  Let  a l i t t le  water  be brought . ,  and wash your  feet ,  and rest
yourselves under the t ree,  whi le  I  fe tch a morsel  of  bread,  that ,vou
mav ref resh vourselves,  and af ter  that ,  vou ma! 'pass on-s ince vou
have come to your  servant . " '

One might  wonder i f  theJewish t radi t ion of  hospi ta l i ty  had i ts
beginning here,  and in the Bib l ica l  in junct ions to t reat  s t rangers
and sojourners wel l .
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The heavenly v is i tors to ld Abraham, ' 'Do as you have said."
Abraham's hospi ta l i ty  went  wel l  beyond the morsel  of  bread of
which he had spoken.

"Abraham hastened into the tent  to  Sarah,  and said, 'Make ready
quick ly  three measures of  f ine meal ,  knead i t  and make cakes. 'And
Abraham ran to the herd,  and took a cal f ,  tender and good,  and
gave i t  to  the servant ,  who hastened to prepare i t .  Then he took
curds,  and mi lk ,  and the cal f  which he had prepared,  and set  i t
before them, and he stood by them under the t ree whi le  they ate."
Genes i s  r8 : z -8 .

I t  is  fu l ly  ev ident  that  Abraham did not  keep a kosher k i tchen.
Abraham, the man who p leased God,  served a meal  of  "curds,  and
milh, and the meat of the calf" and he set it before the Lord! He served
the mi lk  and the meat  to God,  Who had come and appeared to h im
with two angels, and thq ate it.

Here is  where t radi t ion and t ruth c lash hard,  and one or  the
other  must  g ive wav.

Three t imes the Bib le says p la in ly ,  "You shal l  not  seethe lboi l ]
a  k id in  h is  mother 's  mi lk . "  (Exodus z3:rg and 34:26;  Deu-
te ronomy  r4 : z r . )  Tha t  i s  t he  wo rd  o f  God .

To bui ld  that  up in to a system for  the absolute separat ion of
k i tchens and utensi ls ,  keeping meat  and dai ry  products apar t ,  is
to go way beyond the word of God. Abraham kept the law and the
statutes of  God in serv ing cakes and curds,  mi lk  and meat  to h is
v i s i t o r s .

His v is i tors said to Abraham, "Where is  Sarah your  wi fe?"  He
sa id ,  "She  i s  i n  t he  t en t . "

"The Lord said,  ' I  wi l l  sure ly  return to you in the spr ing,  and
Sarah your  wi fe wi l l  have a son. '  And Sarah was l is tening at  the tent
doo r  beh ind  h im . "  Genes i s  r8 :g , t o .

Genesis 2r : r -4 says:  "The Lord v is i ted Sarah as he had said,  and
the Lord d id to Sarah as he had promised.  And Sarah conceived,
and bore Abraham a son in h is  o ld age.  .  .  .  Abraham cal led the
name of  h is  son who was born to h im,  whom Sarah bore h im,
Isaac.  And Abraham ci rcumcised h is  son Isaac when he was e ight
days o ld,  as God had commanded h im."

The three v is i tors,  as I  have noted,  were the Lord wi th two
angels.  1-hey appeared to Abraham as " three men."  Their  next
dest inat ion was the ev i l  c i ty  of  Sodom. Abraham accompanied
them on thei r  way toward Sodom, but  the angels went  on ahead.
Genesis t8:zz says,  "So the men turned f rom there,  and went
toward Sodom; but  Abraham st i l l  s tood before the Lord."
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Abraham began to p lead wi th the Lord to spare the c i ty  of  Sodom
from destruct ion i f  He found as many as ten r ighteous men in i t .

When the angels arrived at the city to be destroyed they found
Lot  there.  Genesis lg : l  says,  "The two angels came to Sodom in
the evening;  and Lot  was s i t t ing in  the gate of  Sodom."  There is
a contrast  here between the man who goes out  in  God's wi l l  and
the man who goes out  in  sel f -wi l l .  Abraham's journev had brought
h im into the presence of  God;  Lot 's  journey had brought  h im to
the most  dangerous p lace on ear th.

God's s tandard is  per fect ion:  A man who keeos the Law would
be a per lect  man.  Eai l ier  in  the same year in  which the Lord and
the angels appeared to Abraham and promised h im a son by
Sarah,  the Lord a lone appeared to h im.  Genesis r7 says,  "And
when Abram was n inety-n ine years o ld,  the Lord appeared to
Abram, and said to h im,  ' l  am the Almighty God;  walk before me
and be you per fect . '

" .  .  .  And Abram fe l lon h is  face,  and God ta lked wi th h im,  saying
.  .  .  'Nei ther  shal l  your  name be Abram any more,  but  your  name
shal l  be Abraham, for  a father  of  many nat ions have I  made you.
.  .  . " '  Genes i s  t 7 : r -4 .

I t  is  a wonderfu l  fact  that  Abraham kept  the law,  wi thout  know-
ing the law.  The commandments,  the statutes,  and the ord inances
of  God were shown by h im, not  in  wr i t ing,  but  in  the way he l ived.

"Walk before me and be you per fect , "  was God's word to
Abraham. No man can ever  do that  on h is  own nat ive resources.
I t  would ordain a terr i f ic  and unceasing st ruggle against  h is  own
inward nature. What he needs is a neu inward nature.

I t  is  absolute ly  necessary- indeed,  God requi res- that  a man
have a thoroughgoing inward t ransformat ion as the f i rs t  means of
get t ing r ight  wi th God and l iv ing in  a way that  is  t ru ly  p leasing to
Him. A man must  have a new nature wi th in i f  he is  ever  to l ive
lawful ly  in  God's eyes.

A man receives that  new nature when he is  g iven a new heart ,
a new spi r i t ,  when he is  c i rcumcised in h is  hear t .  He is  then born
again.  The new spi r i t  that  comes into a man is  of  God,  and that
spirit is able to keep the law because its nature is to do ro. When that
happens,  the great  s t ruggle against  s in,  the great  s t ruggle to mea-
sure up to the law ceases.  The new spi r i t  that  God implants wi th in
the man is  of  God and the man therefore keeos the law of  God.
That  is  the inner  secret  of  Abraham's godly l i fe .

Do you know how Abraham was made r ighteous in  the eyes of
God? Immediate ly  fo l lowing God's promise to Abraham that  he
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should have descendants as the stars for  number,  the Torah says
Abraham "bel ieved the Lord,  and he reckoned i t  to  h im as r ight-
eousness .  "

By fa i th  in  God and in the word of  God,  Abraham was made
r ighteous.  A man can do no greater  th ing than to bel ieve God,  to
obey Him, to t rust  Him act ive ly ,  to  love Him. To do anyth ing Iess
denies God the pr imarv p lace at  the center  of  human l i fe  that  He
r ight ly  c la ims as Lord and Creator  of  the universe.

The New J 'estament  upholds the d iv ine authorship and the per-
fect ion of  the Mosaic Law in every respect .  "Think not , "  sa id

Jesus, "that I am come to destroy the law, but to fulf l l  i t." The
work ofJesus was to make avai lable to a l l  the inhabi tants of  the
earth,  inc luding i ts  preponderance of  Gent i les,  that  inward t rans-
format ion by which the,v are enabled to keep the Law in the way
that  Abraham did-not  b l '  ro te and r igor  and sweat  and memor i -
zat ion-but  b1 '  bel iev ing God,  by exerc is ing fa i th  in  Him, by re-
ce i v i ng  H im ,  bv  l ov ing  H im sup reme lv .

Paul ,  the master  teacher of  the ear ly  Chr is t ians,  gave us a t re-
mendous  c lue  when  he  wro te ;

"We know that the lau,is sPiritual, but I am carnal, sold under sin."
Romans 7:  r -1.

It is impossible for a natural man to heep lhe sltiritual Lau'! Only a
spi r i tua l  man can keep the spi r i tua l  Law. And he does not  do i t  b) '
any t remendous ef for t  o f  h is  wi l l ,  by any mighty cranking up of  h is
own f lawed and insuf f ic ient  nature.

There are two ent i re ly  d i f ferent  natures here.  The Law of  God
is heavenly,  sp i r i tua l ,  per fect .  The fa l len nature of  man is  ear th ly ,
carnal ,  "so ld under s in."  The two do not  match.

I t  is  no use exhort ing a Model  A Ford to f ly .  See i t  roar ing down
the r r rnway,  coming as fast  as i t  can,  in  a great  rush toward the
takeof f ,  i ts  hood rat t l ing.  I t  wi l l  not  get  far  of f  the ground!  I f  i t  is
ever  going to f ly  i t  wi l l  have to be taken into the workshop and be
made over  in to an a i rp lane and g iven wings.  I t  s imply is  not  in  the
nature of  Model  A Fords to f ly .  And i t  s imply is  not  in  the nature
o[  natura l  men,  no mat ter  how hard they may t ry ,  to  keep the
spi r i tua l  Law. When a man has a new heart  and a new spi r i t  wi th in
him, h is  new heart  and new nature matches the spi r i tua l  Law and
keeps i t  for  h im.  For  the f i rs t  t ime a man f inds wi th in h im that
which is  adequate to meet ing the chal lenge of  the spi r i tua l  Law.

How c lear ly  I  recal l  the unending st ruggle in  which I  once en-
gaged against  cer ta in s ins of  which I  moral lv  d isapproved but
which I  found my st rongest  ef for ts  inadequate to overcome, ex-
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cept  on a h i t -or-miss,  now-you-win,  now-you- lose,  basis .  I  was the
vic t im of  my fa l len nature and I  could not  get  permanent ly  up
above i t .  I t  was not  because I  d id not  t ry .  I  t r ied hard,  but  I  could
not  make i t .

A l l  that  s topped the day I  was born again.  Suddenly I  found
there was no more bat t le-but  there waq v ic tory!  And i t  was ef for t -
less,  unfa i l ing v ic tory.

I  could not  get  up above i t  by t ry ing,  but  now I  a,ar  up above i t .
My human nature could never  keep the moral  lar r ,  because i t
was impossib le to i t .  But  my new spi r i tua l  nature kept  i t  for
me.

That  is  not  very f la t ter ing to a man,  to be sure.  I t  robs h im of
a cer ta in fa lse sense of  hero ism in the st ruggle.  But  i t  works!  I  far
prefer effortless and continual victory over sin to great effort and
stumbl ine defeat .

What  God desi res of  Israel  is  not  s lav ish conformi ty  or  great
r igors of  soul  but  ardent  hear t 's  love and devol . ion to Him. The
large d is t inct ion between the most  arduous re l ig ious devot ions
and pract ices of  God's people,  theJews,  and the k ind of  serv ice
that  God real ly  wants of  them is  made c lear  in  Chapter  58 of  Isa iah:

"Crv a loud,  spare not ,  l i f t  up your  voice l ike a t rumpet ;
declare to my people thei r  t ransgression,  to  the house of

Jacob thei r  s ins.  Yet  they seek me dai ly  and del ight  to  know
my ways,  as i f  they were a nat ion that  d id r ighteousness and
did not  forsake the ord inance of  thei r  God.  I 'hey ask of  me
r ighteous judgments,  they del ight  to  draw near to God.  ' ! \ 'hy

have we fasted, '  [ they ask]  'and thou seest  i t  not? Why have we
humbled ourselves,  and thou takest  no knowledge of  i t? '

"Behold,  in  the day ofyour  fast  you seek your  own pleasure,
and oppress a l l  your  workers.  Behold,  you fast  only  to quarre l
and to f ight  and to h i t  wi th the f is t  o f  wickedness.  Fast ing l ike
yours th is  day wi l l  not  make your  voice to be heard on h igh.

" Is  i t  such a fast  that  I  choose.  a dav for  a man to humble
himselQ Is  i t  to  bow down his  head l ike a rush,  and to spread
sackcloth and ashes under h im? Wi l l  you cal l  th is  a fast ,  and
a day acceptable to the Lord?

"Is  not  th is  the fast  that  I  choose:
To loose the bonds of  wickedness,
To undo the thongs of the yoke,
To let the oppressed go free,
and to break every yoke?


